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Indigenous peoples live their modernity alongside majority
populations and global change processes. This is the case
with indigenous Saami who descend from a long lineage of
nomadic reindeer-herding families and who now live and
herd reindeer in and around the small tourism town of
Kilpisjärvi (Gilbbesjávri), Finland. Saami reindeer nomadism
was a highly mobile way of life at the turn of the twentieth
century. However, as many Saami now live a more settled life,
their culture is in constant danger of becoming engulfed by
various developments, including tourism and the various
forms of land use. This essay focuses on longitudinal ethno
graphic fieldwork in the region and on its dynamic changes.
The essay illustrates the Saami struggle, not just with holding
their ground with respect to other interest groups, but also
with how their actions aim to maintain local visibility of their
culture, while also ensuring a respect towards a right to
agency and to culture change on their own terms. The essay’s
methodological findings emphasise the importance of both
long-term research partnerships and of participant observa
tion in ethnographic work, stressing how attentive “loitering
around” may lay the groundwork for other forms of research
methodologies and auxiliary research materials.
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Introduction
1991. A group of young adults were arriving to Finland from Danish summer rock
festivals. I was a tourist myself, travelling with a few friends. We drove back
through Norway but at that moment we were being held at the Kilpisjärvi (in
North Saami Gilbbesjávri) customs station by a band of justifiably suspicious
border personnel. While waiting for customs inspection, we had some free
time to loiter around a bit, taking a quick sightseeing jaunt in the surrounding
mountainous landscapes, still capped with snow despite the surprisingly warm
summer day. My first impression as a tourist focused mainly on the area’s sublime
nature, not on reindeer or Saami. Instead, I observed other tourists, prototypical
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symbols of Finnish national authorities, such as the customs house to national
research institutions. Here, the local youth hostel was flagging internationalism.
A Finnish grocery shop with an abundance of plastic souvenirs made in China.
The opening question for this essay is: Are such touristic impressions still
common among the random visitors of today, and especially recollections,
without the recognised presence of indigenous Saami culture?
This essay is motivated by the summer field course in Kilpisjärvi in 2020. The
fieldwork in Kilpisjärvi was originally proposed by Juha Tornensis, a leader local
Saami reindeer herding cooperative (Käsivarren paliskunta), who has been increas
ingly worried about the development of the public façade of his hometown,
Kilpisjärvi. He had asked if cultural research might support acknowledging the
region’s Saami traditions and possibly support Saami to hold their ground(s) against
the dominant majority population’s interests and the seasonal massing of tourists.
In this essay, my focus is on revisiting my long-term fieldwork experiences in this
area. Particularly, I focus on imaginaries of pristine nature created in tandem by
nature conservation-related research and the tourism industry. Such nature imagin
aries encounter the long-term dwelling history of pastoral Saami, as well as wartime
remains of both Finnish and German armies, dating from the final years of the
Second World War (1944–1945). In long-term debates on acknowledging the land
claims of Saami, this dilemma also connects to long-standing debates on reindeer
overgrazing and the common coloniser type of interpretations of the origin of
settlements. This colonial interpretation often begins with the first permanent yearround housing and establishment of a national authority, rather than the seasonal
temporalities of dwelling common to many indigenous ways of life (e.g. Huusko
2020). In a way, this essay draws from Ingoldian anthropologies of entanglements of
dwelling in shifting landscapes (cf. Ingold 2000; Lounela et al. 2019).

On ethnography, methods and materials
If you want to understand what a science is, you should look in the first instance not at
its theories or its findings, and certainly not at what its apologists say about it; you
should look at what the practitioners of it do. (Geertz 1973, 5)

And what, then, do anthropologists do? The relatively long-term personal
collecting of materials (and particularly data from participant observation) has
been the core of ethnographic research since the work of Franz Boas (1920) and
Bronislaw Malinowski (1922) around the turn of the 20th century. The classic
mode of doing ethnographic work has been to talk to people, keep field notes
on these discussions and even note down random personal notions during
episodes of ‘being there’ (Geertz 1988). While sensory ethnography has gained
well-deserved attention in past decades, particularly by the work of Sarah Pink
(2009), it could be as well claimed that the original ethnographic approach has
been revitalised and updated by her work, which followed the ‘textual turn’ or
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‘lit-crit turn’ of post-modern anthropology (Clifford and Marcus 1986). Most
classical anthropology engaged in personal fieldwork and documenting of
even their own embodied experiences with illustrations and maps, but also by
participating in different activities, rituals and events with the aim to interpret
their study subjects’ points of view through their own bodily experiences (cf.
Powdermaker 1967, 94; Hendrickson 2008). In a similar fashion, in recent years
there has been much research on the benefits of mixed methods and multimaterial approaches. Still, here as well, it can be claimed that socio-cultural
sciences today are merely revitalising approaches that were already discussed
extensively in the mid-20th century and that have been widely used since then,
particularly in applied ethnographic research (Pelto 2013, 2015).
My research in Kilpisjärvi falls into the above-sketched continuum of meth
odological practicalism. Indeed, I have utilised mixed methods and materials
throughout my career. For example, during my doctoral research (1998–2002)
participant observation was my main method, but it was supplemented with
interviews, available statistics, literature studies on laws and policies, as well
as with personally experimenting with reindeer herding practices and using
traditional tools and cloths (Heikkinen 2002). A second, larger-scale project
carried out a bit later was entitled ‘Impacts of nature conservation and
reindeer herding on Strict Nature Reserve Malla’ (Jokinen and Heikkinen
2005). This project was by and large Participatory Action Research, consisting
of various stakeholders from conservation biologists to Saami reindeer her
ders attending typical stakeholder meetings. Here the essential dilemma was
the debated threat of reindeer (over)grazing towards nature conservation
values and biological research, but in the context of other expanding land
uses, such as tourism (Heikkinen et al. 2005a). Such local land use dilemmas
and follow-up studies in Kilpisjärvi have continued until present day (Jokinen,
Sarkki, and Heikkinen 2016). The recent most fieldwork in 2020 included field
visits to emerging critical sites, go-along interviews (Kusenbach 2003 [2011])
with Juha Tornensis to seasonal dwelling sites, accompanied by various
documenting methods. There were perpetually other important modes of
carrying out fieldwork: informal chats with local Saami via happenstance
phone calls, but also talks around coffee tables, at group dinners, and the
organisation of get-togethers around a campfire. In one way, this essay is
a kind of follow-up effort to recap my understandings of ‘the becoming of’
Kilpisjärvi and Saami people as part of it, as they are emerging together in
temporal entanglements of continuity and change (cf. Nuttall 2017, 62–64;
Biehl and Locke 2017). However, my main method in this essay is autobio
graphy (Davies 1999, 179,189), and a reflexive recapping of my own experi
ences and interpretations on the dynamics of cultural change over the past
decades. To illustrate these past episodes, I will make use of old field notes
and photo collections spanning 1998–2020.
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On pristine nature, overgrazing debate and war time remains
After my first touristic visit, I came to Kilpisjärvi area again in 1998 – this time as
a doctoral researcher. My aim was to study for example the impacts of recently
expanded mining claims of multinational mining companies on local Saami
reindeer herding culture. In the span of a few days, I managed to contact
some herders and after responding honestly to their suspicious questioning
about my links to the authorities, biological or conservation work, or interna
tional mining, I received a surprisingly warm welcome. Juha Tornensis, who later
become a leader of local reindeer herding cooperative of Käsivarsi, and his
father Piera, were some of my first contacts in 1998. I managed finally to carry
out some initial interviews with them and began filling a notebook and maps
with sketches on local traditions and debates about land use. While contacting
people and waiting for meetings and interviews, I mostly loitered around the
Kilpisjärvi area. I observed everyday comings and goings, and in general, the
sense of place and especially its historical layers including remains of reindeer
herding infrastructures, war time traces, but also the small tourism huts of
a local trailer camp. I spent my time hiking around the surrounding fjells, and
even acted as a field assistant for some biologist friends. Contacting locals was
frustrating at times – they could cancel, were busy, became uninterested, or had
work that they had to prioritize over the agreed meetings. Visiting remoter
places was challenging due to the bad condition of dirt roads and the recon
struction of the main road. In fact, I broke my car at one point and had quite
a hard time before I got help from a Saami herder I had met earlier. Later when
I read the book The Innocent Anthropologist by Nigel Barley (2000), I could
identify with the random misfortunes of unfortunate fieldworker in faraway
places.
However desperate I felt at times, it became clear to me that even the
seemingly pointless loitering around (Figure 1) – as an average tourist or
assisting on biological research sites – was critically beneficial. It created
a valuable understanding of local tensions, particularly those pertaining to
conservation research and tourism expansion, but also the tensions between
local Saami reindeer herding communities on account of constantly shrinking
seasonal reindeer pasture areas. (Heikkinen 2002; Heikkinen et al. 2005b). These
tensions still characterise the area and set the challenging background where
Saami try to adapt on their own terms to ever emerging modernity.
I returned to Kilpisjärvi in the summer of 1999, but the mining companies had
withdrawn due to volatile global mineral prices. However, I quickly learned of
urgent news: that reindeer had been allegedly ‘illegally herded’ into the Strict
Nature Reserve Malla and that herders had been ordered by Finnish Forestry
Research Institute, who managed the area at the time, to lead their reindeer out
from the park. Official complaints were lodged by the Biological research station
of the University of Helsinki, alleging ‘illegal grazing’ in the park (Jokinen and

TIME AND MIND

463

Figure 1. Biologist Annu Ruotsalainen and Sami Aikio checking the tourism erosion and its
prevention measures in the fjell Saana and close by conservation areas in 1998. In the back
ground the Strict Nature Reserve Malla. Photo: Hannu I. Heikkinen.

Heikkinen 2005). We got together with my colleague, Mikko Jokinen and some
Saami herders to collect reindeer on foot for driving reindeer back to the
allowed area. During the tens of kilometres of walking, we were told about longlasting disputes over grazing rights and accusations of overgrazing in the
Kilpisjärvi region. Tensions, public debates, and juxtapositions had been
recently intensified, and from the herder’s perspective, by the continuous
expansion of other land uses from tourism to biological research and nature
conservation restrictions. Saami felt that they had troubles to upkeep their land
rights in the region that, from their point of view, their ancestors had used for
seasonal dwelling and reindeer grazing since time immemorial (Heikkinen et al.
2005b).
Especially interesting to me were the narratives of ‘endangered pristine
nature’ that were allegedly threatened by reindeer. These narratives existed
alongside the Saami oral history of recent reindeer practices, but also of histor
ical transhumance between current Finland, Sweden and Norway, and the
wartime impacts of conflicting armies. Especially visible were still the fortifica
tions that German troops built by forced labour of thousands of Soviet prisoners
of war in the area (cf. Figure 2) that was claimed to be in pristine state, and at
times, the Eden of Finland (cf. Kauhanen and Mattsson 2005, 59). It was aston
ishing to me that, at the same time, many saw the increasing number of tourists
as much more compatible with nature conservation objectives than the impacts
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Figure 2. Reconstruction of a German bunker beside the hiking path of the Strict Nature Reserve
Malla in 2020. Photo: Hannu I. Heikkinen.

of reindeer grazing. In short, we were in a middle of a kind of dilemma where
Saami were losing access to their traditional lands by parcel after parcel.
However, this was not happening directly by denying their traditional land
rights, but via the argument that their reindeer pose a threat to endangered
nature. Henceforth, The Finnish Forests Research Institute (METLA) was asked by
the leader of Helsinki biological research station to exclude reindeer by fencing
especially in the Malla Park. However, this was only a part of a kind of
‘Finlandization’ of Kilpisjärvi region at the turn of the new millennium.
Kilpisjärvi as a Finnish town or settlement of origins in seasonal dwelling of
pastoral Saami
The debate on reindeer grazing on local nature conservation areas and the sug
gested tightening role of the Finnish Forests Research Institute, and later,
Metsähallitus (Finnish Forests and Parks services) on the local land management
issues is only part of the story of Saami’s losing their grounds in Kilpisjärvi area.
During the fieldwork in 2020, we heard again a claim from some interlocutors that
Kilpisjärvi is a Finnish town, and that tourism has been around since its foundation.
This claim rises from a fact that the first permanent house (Siilastupa) in the region
was built by the government to be used by travellers, traders, and officials. It was
renovated by 1910 for the year-round accommodation for travellers using the
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historical trade route to the Arctic Ocean and Skibotn in Norway (Jokinen and
Heikkinen 2005, 6–8). In addition, an honour of ‘the first inhabitant’ of Kilpisjärvi is
often offered to a Finn, Valde Viik and his family, who came to the region during the
First world war and who got the first year-round work position and living quarters
in emerging Kilpisjärvi as a forester of the freshly founded nature conservation park
of Malla in 1916 (Jokinen and Heikkinen 2005, 10). However, this interpretation is
encountered by preceding dwelling history of nomadic Saami (Figure 3).
Local Saami certainly have their own counter narratives that are based on
their oral histories of seasonal dwelling and movement rhythms of several Saami
families. Some families still live on the Swedish side of the current border, some
in Norway, but some have now settled in Kilpisjärvi and its neighbourhood, such
as the Tornensis and Vasara families (cf. Manker 1953). In general, the whole
Gova-Labba reindeer herding village (siida) has settled now along their old and
traditional seasonal movement route from Karesuvanto to Kilpisjärvi. The domi
nant driver in this transition to permanent dwelling arrangements has been the
governmental support for building year-round housing to assigned areas in
existing permanent settlements and municipal infrastructures (Heikkinen et al.

Figure 3. Information sign recently added along the Saana nature trail is titled ‘Nilppa’s field’ in
2020. It tells about the seasonal dwelling history of Tornensis family in this location few
kilometres from Kilpisjärvi. These signs can be claimed to be a positive aftermath of Saami’s
decades long struggle to reclaim their regional history and to become recognised in the
information sharing to tourists besides the natural values of the region by the current state
land manager Metsähallitus. Photo by Hannu I. Heikkinen.
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Figure 4. Juha Tornensis presenting old dwelling grounds around the Lake Tsahkal (in North
Saami Cáhkáljávri) just a few kilometres from Kilpisjärvi. The lavvu tent poles in front are for
current temporary uses, but around the lake there are several reindeer fence systems from mid20th century, but also the hardly visible remains of old reindeer milking corrals and Saami
seasonal dwelling sites at least from the 19th century onwards. Photo: Hannu I. Heikkinen.

2005c, 16–17, 19, 21; Heikkinen 2002, 113). Our fieldwork in Kilpisjärvi in 2020
was originally initiated by the request of Juha Tornensis to study the histories of
dwelling and reindeer practices in the region, such as remains of summertime
reindeer milking corrals and nearby camping sites (Figure 4). Clearly, the aim is
to strengthen the local appearance of Saami culture in the region, which has
evident political attention value due to increasing amount of national and
international tourists that hike around the town of Kilpisjärvi and pay attention
to public information made available to them. With the strengthening of
cultural acknowledgement, there are obvious wishes to have a stronger voice
on local land use decisions. In addition, revitalisation of regional Saami cultural
heritage in the area has an undeniable value for Saami identity and the cultural
survival of forthcoming generations (Figure 5).

‘We are still here’ as a counter performance of local Saami
The current local estimate is that over a 100 people live permanently and
somewhat year-round in Kilpisjärvi. According to Statistics Finland’s Paavo
(Open data by postal code area) online service 154 people had home address
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Figure 5. The interior of the nature centre Metsähallitus in Kilpisjärvi. It is common that these
information centres focus on ‘nature narratives’ in Finland, but in Kilpisjärvi today there is also
a small exhibition of local cultural history and especially history of local Saami families and
traditions. Photo: Hannu I. Heikkinen.

in Kilpisjärvi area in 2018 (Statistics Finland 2021). However, the exact number is
hard to estimate, because many of dwellers have other homes or second homes
as well. This is true also for Saami families who have settled in Kilpisjärvi. In
addition, the number of seasonal workforces is even harder to estimate, but
locally it was claimed that probably it should be counted in hundreds, particu
larly during the summer high season and spring-winter high season. Similarly,
the annual number of tourists is hard to estimate, because a lot of tourists are
passing by, have trailers or campers, or they make just day trips to nearby fells,
hiking paths, or inland fishing and hunting sites. A new visitor study is on its
way, but in the most recent study from 2010 presents some numbers to get an
overview. In 2010, Kilpisjärvi’s accommodation capacity was 1200 beds, Saana
fell had 30,000 visitors, Malla 10,000 and Nature centre of Metsähallitus 13,000
visitors (Ohenoja and Leppänen 2010, 14). In comparison, in early 1990s there
was only one hotel, a youth hostel and some accommodation capacity in the
research establishments in Kilpisjärvi, but then, while loitering around again in
2020, the outlook of the town’s centre reminded more like a major construction
site. Several lodge and motel constructions sites in addition to housing and
infrastructure developments were clearly visible. In fact, locally it was estimated
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that tourism has been in constant rise until today and the COVID-19 havoc and it
is obvious that the relative impact of tourism is locally substantial at least during
the high seasons. However, it also creates opportunities for local Saami
community.
Increasing tourism is evidently a burden in many ways for particularly Saami
families who live from reindeer herding. Tourists bring especially traffic, noise,
and disturbance to local grazing areas. Particularly, from May to August
tourism easily creates negative impacts on recently born reindeer calves and
disturb the lactation for example. During the spring, the disturbance can be
very harmful for reindeer that are already weakened due to winter, but also
vulnerable due to gestation. Infrastructures for tourism, as well as for other
land uses, fragment the remining reindeer pastures and disturb the reindeer
movements very easily (cf. Sarkki et al. 2016). However, tourism also builds
opportunities for Saami and both economically and politically (Figure 5). For
example, two Saami families who live and work in Kilpisjärvi quite perma
nently and year-round have built tourism enterprises with their families and
close kin. For example, the Tornensis family offers cultural heritage programs
and guided tours for tourist groups, but also offers gathering services, and
prepare dishes from local and traditional ingredients for example, from wild
berries, reindeer, Arctic charr and whitefish (Figure 6). The Vasara family has
had accommodation services for tourists in two generations already, and
during our stay in 2020, they were heavily expanding their accommodation
facilities. In general, tourism has created markets for local reindeer products
and meat processing, but on the other hand, this entrepreneurial adaptation
strategy is very time consuming, and this can have negative impact on social
sustainability of herding communities (cf. Heikkinen, Lakomäki, and Baldridge
2007).
However, in addition to negative and positive social and economic impacts
that tourism has on reindeer herding and Saami culture, it is also evident that
the increasing amount of both national and international visitors also creates
political tensions as well as opportunities. Tensions are evident when there is
a competition of access to grazing lands and conservation areas between
tourists and herders or when preventing disturbance of reindeer movements
and pastures. The rapid growth of non-Saami permanent and seasonal popula
tion also easily overpowers the voices of local Saami, and if not kept up
intentionally, Saami traditions are easily forgotten. This is partly because of
majority population narratives are heavily supported by the presence of
national institutions, such as the state land manager Metsähallitus, the Finnish
customs, police, and national research institutes, which even easily, though
unintentionally, adopt a kind of colonial master narrative on local issues (cf.
Jokinen and Heikkinen 2005). When having informal talks with local herders, it
was evident that they acknowledged this danger and that having reindeer all
around Kilpisjärvi during the tourism high seasons and wearing recognisable
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Figure 6. Scenery from Tornensis family tourism services facilities in 2020. The reindeer bull in
front is used for pulling sledges during wintertime or carrying bags during summertime trips.
Wooden lávvu (or goahti) on background is to protect reindeer from insects during summer
time, and the wooden construction far left serves as a setting for dining and cultural programs,
such as traditional Joik (in North Saami juoiggus or luohti) singing. Photo: Hannu I. Heikkinen.

Saami symbols, such as Saami costumes, and setting up Sápmi flags on infra
structure, is an intentional political act to make their case and remind all visitors
that they were here before, and still are, and that that people should respect it.
I would claim that this symbolic public appearance strategy has been a rather
successful political set-up in Finland for Saami to amplify their say in land use
matters. For example, the mineral extraction interests of international mining
companies are on the rise again, and in 2020 a petition of 37,000 names was
collected and published internationally against mining in the Saami area (Nilsen
2020). I am sure that a random visitor today would not be left so ignorant about
the presence of Saami culture and reindeer herding as I was in early 1990s when
I first loitered around in Kilpisjärvi (Figure 7).

Loitering around and holding ground
The situation in Kilpisjärvi is probably a rather typical setting of a heavy history
of decades of colonial cultural and political encounters between different
stakeholders and indigenous populations. The key methodological message of
this essay emphasises the importance of both long-term research partnerships
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Figure 7. A reindeer herd of some 300 adults looking for insect protection through the heat of
asphalt in the parking lot of a new customs house in Kilpisjärvi. There is a local anecdote that
when customs personnel asked to build a fence to prevent disturbance caused by reindeer,
a local herder asked them to build their customs house somewhere else where his reindeer do
not need to be. In August 2020, the Finnish customs had begun constructing their fence at their
own cost. Photo: Hannu I. Heikkinen.

and of attentive loitering as an essential part of ethnographic research and
participant observation.
Building trust and reaching a comprehensive understanding of the local
situation, including still impactful historical episodes and lurking social tensions,
is time consuming. Ethnographic research requires time and patience, both
from the researcher and from the research partners, but when it is successful
it can serve mutual benefits. For the researcher it can mean finding questions
they would not otherwise even pay attention to when first entering a new area.
For research partners, it can mean an academic contact whom they can ask to
make research on local matters that are meaningful and topical for them. On the
other hand, an essential part of building trust on a personal level is repetitive,
long term ‘being around’, which might superficially resemble ‘loitering around’.
Similarly, being around is essential in building normal human relationships
because it enables the mutual learning about each other as a person.
Repetitive discussions even at a campfire or coffee table about the local news
or personal observations and interpretations also enables the formulating of
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new research questions and paying reflexive attention to reliability and validity
of auxiliary research methods and materials, such as reliability official visitor,
dwelling and livelihood statistics.
This kind of rather normal human interaction is essential for understanding
local temporalities and continuities, as well as the potential silent knowledge
involved in culture change dynamics. A case in point being the other historical
but also current land use debates which originally were not part of the problem
setting at first-hand (cf. Heikkinen et al. 2016). In Kilpisjärvi, for example, there
was, and partially still is, a public dispute on ideologies of (strict) nature
conservation policies. On the other hand, nature conservation is an ally to
reindeer herding in other cases, where for example both try to prevent land
uses that are interpreted harmful for mutual objectives. On the other hand,
tourism can be a threat to reindeer herding and Saami culture from certain
perspectives, but also an opportunity when they have a say in how to apply it.
This is the reason why a kind of one-time ‘commando interviews’ or question
naire approaches might produce more harm than good, or at times more riddles
than answers, even though the results might look like scientifically quantifiable
and clear. Truth and facts are contextual.
Another important aspect of long term repetitive ‘loitering around’ is that it
gives the local community an informal and easy way to give feedback on
previous research efforts that benefits the development of more relevant
research approaches and the discovery of new research materials that serve
local research partners’ interests. This way longer term research engagement
may also improve the societal impacts of scientific knowledge production.
Longer term iterative fieldwork also makes possible to test, revise and critically
evaluate researchers’ interpretations and enables the researcher to reflect even
her own findings in previous studies (cf. Davies 1998). This has happened to me
several times, starting as a young scholar trying to understand the ‘otherness’
I encountered among different reindeer herding communities and practices. For
example, through the longer-term partnerships and ‘loitering around’ here and
there in the Nordic Arctic, I have gained a deeper understanding on the
profound impacts that national borders and nationalistic policies have had on
internal and external relations of reindeer herding communities, as well as the
situation of Saami languages and the gradual emergence of current popula
tions. Truth and facts are temporal.
From an ethnographic point of view, many issues and tensions in Kilpisjärvi can
be traced back to the previous generations and decades of interaction between
several stakeholders. The only way to get access to this kind of silent knowledge is
to ‘loiter around’ and pay careful attention to what is happening and what kind of
stories people are telling researchers, to each other and to themselves. For
example, an important part of understanding how counterproductive the argu
ment around endangered pristine nature by reindeer grazing was in the Malla
strict nature reserve case, is to connect this argument to local inhabitants’
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narration about how many kinds of war time remains still litter the park, not to
speak of post-war mine fields in current conservation areas that were dangerous
for years after the Second World War. Truth and facts are relational.
Similarly, in the case of Kilpisjärvi it looks obvious that trust cannot be built
between stakeholders if the same people that blame reindeer for endangering
extraordinary nature are welcoming masses of tourists during high seasons who
easily replace the reindeer and their herders, but also worsens the impact on nature.
Not to speak of cases where conflicting parties need to come together in a counter
measure against some other land use encroachments. In addition, it is not possible
to fully understand the importance for the Saami people, and for reindeer herding
in general, to be publicly present in all possible places, if the researcher does not
consider the other land uses, from mines to forestry and infrastructure projects that
are taking over the reindeer pastures, piece by piece and decade after decade,
fragmenting the land and preventing the movement of reindeer. Good medicine to
enhance a more holistic understanding of these kinds of silent letters of human
behaviour is to just loiter around and hold your ground, as well as to iterate it time
after time, and every time for a bit longer. Truth and facts are emergent.
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